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Appendix A: Kearney’s own sense of racial identity 

 

Background 

In Chapter 4, I quote some references to Kearney on his departure from Diakonia which drew 
attention to his race and suggested that he was viewed differently by (some) black staff and by 
(some) white staff.  I therefore want to explore, based on his own self-disclosure and also comments 
made about him by others, his sense of his own racial identity.   

In doing this, I (reluctantly) conform to the South Africa standard which assumes that race can be 
used as substantive noun for a fixed category of person.  I also conform to the South African usage of 
the categories of black, coloured, Indian and white.  For simplicity, I will avoid using inverted 
commas around the term race, or any of the racial categories.  But, from the outset, I want to 
declare that I regard not only those four terms but the very category of race itself as at best 
contested and in most cases invalid: the use of inverted commas would draw attention to my belief 
that they are terms which are not fixed and not naturally occurring.  This approach is widely 
supported in academic literature.1454   

It is also, interestingly, supported by Vatican II.  Although the documents decry the problem of racial 
prejudice, the term race in the singular is used commonly by the Council Fathers in a positive and 
inclusive way to mean ‘the human race’; the only time they allow themselves to use the term ‘races’ 
in the plural - suggesting different groups of people – are in a few situations where they immediately 
stress the importance of unity and equality.1455 

 

Hurley and Race 

Before I look at Kearney’s comments about his own sense of race, I will start with comments that he 
makes about +Hurley.  These are important because of the enormous influence that +Hurley had on 
Kearney but also – as pointed out by Sr Marie-Henry Keane – the two of them shared a very similar 
background, even if born 27 years apart.1456 

Given his background, it would not be surprising if +Hurley had grown up with a strong sense of his 
white identity and, with that, an unquestioned and presumed superiority: in this he would have 
been completely typical of South Africans with his background.  There is some evidence that this was 
the case with +Hurley and that Kearney is initially worried about admitting this.  When he travels to 
the UK and Ireland in 2006 to research his biography of +Hurley, he confides to his journal his 
concerns about racist comments made by the young +Hurley and whether or not to include them in 
the book.  For example, Kearney comments on writing the section about +Hurley traveling to Europe 
and the comments he made (in a letter) about the Indian passengers on the Carnarvon Castle. 

 
1454 For example: Williams, Patricia Seeing a Colour-Blind Future (London Virago, 1997); Solomos, John & Back, Les. Racism 
and Society, (Basingstoke: Macmillan, 1996); Essed, Philomena & Goldberg, David eds. Race Critical Theories, (Oxford: 
Blackwell, 2002); Bulmer, Martin & Solomos, John eds. Racism (Oxford: OUP, 1999) 
1455 For example: Gaudium et Spes 75 
1456 Keane, Marie-Henry. Personal interview by author, 16 September 2021 via Zoom (Dominican sister and co-worker) 
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“Either the Hurley family will hate me if I mention it; or Margaret Horton Canton1457 will despise and 
harass me if I exclude it; perhaps I should let Jeremy [Hurley] know.”1458  The next day he is still 
concerned about the Archbishop's comments on Indians “How will faithful Indian and Coloured 
Catholics feel about their beloved Archbishop?”  He also recognises that this could damage +Hurley’s 
chances of canonisation if it is held against him. 1459 

In the end, he does include the offending quotation in the biography.1460  The collection of published 
correspondence that follows nine years later contains the whole letter which at least provides some 
context.1461 

But interestingly, Kearney recognises that it is not only prejudice based on skin colour that he needs 
to confront.  He also struggles to write about +Hurley’s understanding of the Irish attitude towards 
the English and how this becomes more negative while he is in Ireland, having inherited a pro-
English attitude from his parents. 1462  (+Hurley was arriving in Ireland in 1932 when the wound of 
Irish partition was still only 11 years old.)  In commenting on +Hurley, Kearney sadly gives no insight 
into his own view of the historic relationship between the Irish and the English.  In his interview, 
Brendan Moran was at pains to stress how important Irishness was to Kearney’s identity: 

We are both African men with Irish history.  It’s where our fire came from.  Irish history was 
so important to Paddy – he used to attend the Irish history meetings at the clubhouse.  He 
publicly identified as Irish.1463 

However, since this is not substantiated by any other interviewee, nor by anything in Kearney’s own 
writings, we might conclude that it is mostly projection on Moran’s part.  Given the importance to 
Kearney of asserting a South African identity – and a South African identity that embraced people of 
all colours – one can imagine that he did not want to fall prey to the accusation levelled at South 
Africans who stemmed from the British Isles that they were soutpiel.1464   

Once the biography is published, Kearney is more comfortable with confronting +Hurley’s youthful 
racism and sees it instead as an opportunity to present evidence of the scale of the Archbishop’s 
conversion to the cause of justice.  Thus, in 2010, he delivers a paper provocatively tiled: “From 
racist youth to anti-Apartheid archbishop: snapshots of a difficult transition”.  In this, he explores 
events and themes in the life of +Hurley whom he calls ‘a typically racist white youth’, leading to his 
becoming a bold and courageous opponent of Apartheid as an archbishop.  He quotes him directly: 

I speak to you as one who was born into the privileged race of South Africa, who grew 
up accepting ... the fact that there were two kinds of men, utterly, completely, 
inevitably distinct; one superior, the boss, the master; the other inferior, the servant, 
the underdog; one with a white face, the real man; the other  ... with a dark face, half a 

 
1457 The writing is unclear so this might not be exact; I have not been able to substantiate the name from other sources. 
1458 SJTI Archive: BIO- 496/D/1 “Morning Pages: April-June 2006” (30 April 2006, London) 
1459 SJTI Archive: BIO- 496/D/1 “Morning Pages: April-June 2006” (1 May 2006, London) 
1460 Kearney, G Paddy. Guardian of the Light (Pietermaritzburg: UKZN, 2009) 25 
1461 Denis, Philippe, Kearney, Paddy & Argall, Jane eds. A Life in Letters – selected correspondence of Denis Hurley  
(Pietermaritzburg: Cluster, 2018) 14-18 (DH to the Hurley family, from Braemar Road, Cape Town, 26 January 1932) 
1462 SJTI Archive: BIO- 496/D/1 “Morning Pages: April-June 2006” (3 May 2006, London) 
1463 Moran, Brendan. Personal interview by author, 16 March 2021 in Durban (Member of End Conscription Campaign) 
1464 “Definition of soutpiel”, Dictionary of South African English https://dsae.co.za/entry/soutpiel/e06732 (accessed 2 
October 2022) 
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man; and with that dark face I associated, and I apologise to all those whom the words 
offend, all that was unpleasant and uncouth and uncivilised.1465 

In a later paper in 2016, Kearney identifies +Hurley’s experience in Europe as the key to 
understanding what prompted him to change.    

Years later, reflecting on his studies overseas, Hurley said that he had left South Africa ‘very much as 
a white boy’.  When he returned in 1940, he discovered that all the social teaching he had learnt in 
Rome challenged ‘in a most striking way ... the racial situation in South Africa.’  He was ready, at 
least at an intellectual or cerebral level, to take up the cudgels. … He was still a long way from being 
the activist he would become in later life.1466 

I mention these examples of Kearney commenting on +Hurley because I think there are some useful 
parallels.  For both of them it was the experience of being outside South Africa that helped them to 
question the racial identity (and racial prejudices) that were typical of their class and culture at that 
time.  But I think it is fair to say that Kearney did not start off needing as much conscientisation as 
+Hurley did: there is no evidence of youthful racial prejudice to match the youthful denominational 
prejudice that was mentioned in Chapter 3.   

 

Kearney’s exposures overseas 

There is nothing in the letters from Kearney’s first exposure overseas to give much insight into his 
personal racial perspective aged 16.  We know from Colussi, that his second exposure overseas as a 
Marist novice in Australia meant that he lived with non-white people for the first time and that he 
would have heard the comments that other white people (in this case Australians) made about racist 
white South Africans.1467  But we do not have Kearney’s personal comments on that experience. 

We do however have some insights from his third exposure overseas when he travelled to America, 
Mexico, Italy, UK and sent letters home to his parents for the whole duration of the trip (19 Sept 
1972 – 30 Nov 1973).1468 

For example, he writes very enthusiastically from Toledo Ohio about the project he is working on 
(led by a Black American, Mr Wes Jones, Director of the Afro-American project) which aims:  

…to improve the poor self-image of the negro student by showing him what contributions 
his people have made to the USA and by teaching him something of his history – the project 
also draws up materials for use with white children to improve their respect for the blacks.  
The work they are doing is of outstanding calibre, and one could dearly wish to see a similar 
approach in South Africa – but we’re a long way from that.  Some people are very amused to 

 
1465 Kearney, G Paddy. Faith in Action (Pietermaritzburg: KwaZulu Natal Christian Council, 2017) 155 (“From racist youth to 
anti-Apartheid archbishop: snapshots of a difficult transition”, Midlands Meander Literary Festival, 8 August 2010) 
1466 Kearney, Faith in Action, 148 (“Denis Hurley and the Great Dictators: a reflection on his studies in Rome in the 1930s”, 
South African National Society Durban, 9 February 2016) 
1467 Colussi, Mario. Personal interview by author, 13 and 16 October 2020 in Johannesburg (fellow Marist novice/ brother) 
1468 SJTI Archive: BIO- 496/C/1 “Kearney’s letters to his parents, September 1972 to November 1973” 
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think of a white South African working on the Afro-American project but so far I haven’t 
encountered any prejudice.1469 

I infer from this a cheeky irony in his tone of voice: contrasting the prejudice that he would be 
expected to have towards his black colleague with the prejudice that he feels that they might 
justifiably have towards him.  A letter a few days later confirms that he is learning to see white South 
Africans as others might see them and realise how problematic that could be.  He describes a visit to 
the house of his lecturer, Dr Leo Leonard, who is a white South African and exclaims to his parents 
that he ‘has a picture of Dr Verwoerd on the wall!’.1470 

His increasing ability to be objective about racial issues is displayed in a letter a few months later in 
which he is describing the area where he lives: 

Upton Avenue, one is told is ‘becoming a bad area’ – now lest that send you into some sort 
of panic let me translate the term for you; is simply means that more black people are 
moving here than whites; the whites of course are moving further out to the suburbs.  
Someone joked that ‘Integration is the time between the first black family moving in and the 
last white family moving out’…..You racist South Africans will be relieved to know that there 
are no blacks living in this apartment block.   

Two interesting comments come from this paragraph: first, that in calling his parents (with only 
partial humour) ‘you racist South Africans’ he is clearly distancing himself from the tribe.  And 
secondly that he clearly does not regard as ‘black’ the Iranian flatmate he had mentioned in a 
previous letter, even though in South African terms at the time a white person would no more have 
lived with an Iranian (who would be classified as coloured or Indian) than with an African.1471 

The final comments, on the journey towards self-awareness, are from the end his trip when he is in 
the UK.  He expected, but did not receive, ‘a cool reception’ at Oxford from Prof Kenneth Kirkwood 
who was the Rhodes Professor of Race Relations.  It is not clear why Kearney thought the reception 
would be cool since Kirkwood, like Kearney, was a white South African liberal and in fact had 
founded the Institute of Social Research at the University of Natal in Durban.  But more interesting is 
what happens when he meets a non-white person in the field: 

Coolest reception came from the librarian (Indian) at the Institute of Race Relations who said 
that it would not be possible for him to speak to me.  (“All white South Africans are guilty 
until proved innocent!”).  However, he asked one of his white assistants to show me around.  
Not a bad thing for a South African to get some practical idea of what Apartheid is like.1472 

These small self-disclosures to me betray a number of insights into Kearney.  That, while conscious 
of being white, he wants to distance himself from the baggage that comes with that identity; that he 
is enjoying the freedom of being able to view himself, and people like him, with some distance; and 
that he is not surprised if others have prejudices against him and that this does not anger him.   

 
1469 SJTI Archive: BIO- 496/C/1 “Kearney’s letters to his parents, September 1972 to November 1973” (14 October 1972) 
1470 SJTI Archive: BIO- 496/C/1 “Kearney’s letters to his parents, September 1972 to November 1973” (31 October 1972) 
1471 SJTI Archive: BIO- 496/C/1 “Kearney’s letters to his parents, September 1972 to November 1973” (3 February 1973) 
1472 SJTI Archive: BIO- 496/C/1 “Kearney’s letters to his parents, September 1972 to November 1973” (10 October 1973) 
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Many years later he recounts another incident which shows that – even though he does not exploit 
his ‘white privilege’ – he is aware that he still carries it.  He is describing some difficulties that he is 
having at a Chicago post office and wonders why the official will not solve his problem: 

He was perfectly pleasant about it and I don't think he was punishing me for being a white 
South African.1473 

 

‘White Liberal’ 

White people like Kearney, who showed sympathy for non-white South Africans and for the political 
cause of a racially equal South Africa, were often grouped together at that time under the general 
heading of ‘White Liberals’.  This was a term of pride for those who shared these values; equally it 
was used as a term of disparagement by those who did not.  The political institution that was the 
Liberal Party had already been banned (in 1968) by the time that Kearney was politically active so it 
would have been too late for him to join even if he wanted to.  Also there is no evidence that 
+Hurley was ever a member.  But they both were associated, socially and intellectually, with people 
who had been leading lights in the Liberal Party, not least their leader Alan Paton, an academic at 
the Pietermaritzburg campus of the University of Natal.  For example, Paton was behind the journal 
Reality which has been referenced and to which Kearney contributed. 

Paton uses memorably self-deprecating words to describe himself: ‘like so many other liberals, 
useless but decent.’1474  Is this a danger that someone like Kearney could have fallen into?  We have 
already shown that Kearney was far from ‘useless’ and certainly always ‘decent’.  But was he living 
down to Turner’s prediction (accusing himself as well as others): 

White liberals remain Whites first and liberals second.1475 

Some interesting comments came from people who were interviewed.  First from other ‘white 
liberals’!  Hemson speaks positively about how Kearney managed his white identity: 

Paddy was more conscious of his whiteness than most white people would have been at the 
time.  He would ask the question: how do we minister to whites?  How do we change their 
attitudes?  There was actually more awareness of the need to do this among Christians (like 
Paddy) than among the Marxists.  Paddy was genuinely trying to be a white person who was 
connecting with black people at a level of deep significance.  This all came from his profound 
desire for justice.1476 

Aitken is less complimentary and the questions she raises are significant. 

Did Paddy have any real personal friends across the colour line?  I don’t think so.  He didn’t 
learn Zulu.  I am not even sure that he tried to greet people in Zulu.  Although he did, when 
appropriate, put in the effort to have an interpreter so that the other person could speak 

 
1473 SJTI Archive: BIO- 496/D/1 “Morning Pages: May-July 2005” (22 June 2005, Chicago) 
1474 Paton, Alan. Journey Continued. (Cape Town: David Philip, 1988) 106  
1475 Turner, Rick. Eye of the Needle (Johannesburg: Ravan Press, 1980) 138 
1476 Hemson, Crispin. Personal interview by author, 10 March 2021 in Durban (Director of ICON at DUT) 
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freely in their own language.  But this was in contrast to +Hurley who could say Mass and 
preach in Zulu.1477 

In Chapter 2, I commented on how in the 1970s Kearney (and his then wife) had travelled a long 
distance to attend a coloured Catholic parish and not the white-dominated parish in the area where 
they lived.  Cardinal Napier had commented that Kearney later ended up doing something similar 
(‘as a form of protest’) by staying as the lone white parishioner at the Cathedral when the profile of 
the parish changed.1478   

Tully – who was his parish priest at that time – sees Kearney as transcending racial categories. 

In 1994 many white people left Emmanuel Cathedral and the Zulus came; by 2001 the Zulus 
were leaving and the [African] refugees were arriving.  But Paddy stayed part of the parish.  
But he was not conscious of being white there and others were not conscious of it.  He was 
not seen as white; Paddy was just Paddy.  It was partly because he had no airs and graces.   

He did sometimes wear a Madiba shirt [a collarless African shirt popular with Mandela] but 
this was not a statement; it was just what he wore.  He was certainly highly revered by 
parishioners; but it was not because he was white.  But non-whites did have a higher regard 
for him than whites because he was fighting their fight.1479 

 

Views of those close to Kearney  

What are the views of some of those ‘non-whites’ with whom he was close?  First of all, two people 
who were born in South Africa but would be categorised as Indian. 

I don’t think he ever classified himself as a white man.  He was never showing superiority.  
He never classified himself above others.  He took all people – black, Indian, coloured – as 
being on the same level as him.  But he did not drop his standards.  He was not embarrassed 
about being white.1480 

When you talk about it I suddenly realise that Paddy was white.1481 

And what about people who are black?  Chikane commented: 

Paddy became human and saw other people as human beings and related to them as if he 
was not white.  It was just what God wanted us to be.  His whiteness did not matter.  I never 
thought of him as a white person.1482 

 
1477 Aitken, Marilyn. Personal interview by author, 23 September 2020 in Howick (member of The Grail) 
1478 Napier, Wilfrid.  Personal interview by author, 28 September 2020 in Durban (Cardinal Archbishop of Durban) 
1479 Tully, Stephen. Personal interview by author, 8 December 2020 in Durban (Catholic priest and co-founder of DHC) 
1480 Mahomed, AV. Personal interview by author, 15 September 2020 in Durban (Chair of Jumma Masjid Trust and Patron 
of Denis Hurley Centre) 
1481 Gandhi, Ela. Personal interview by author, 18 March 2021 in Durban (co-founder of Gandhi Development Trust and 
Patron of Denis Hurley Centre) 
1482 Chikane, Frank. Personal interview by author, 14 September 2021 via Zoom. (Secretary General of SACC 1987-94) 
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This could be used as evidence to argue that Kearney was quite different from the typical ‘White 
Liberal’.  Nyuswa is also a black Christian leader and much younger than Chikane.  He was very close 
to Kearney through many years of being mentored by him: 

I remember watching Paddy in workshops under the trees – Paddy was colourless.  If he was 
with yellow people, he would turn yellow, if he was with red people he would turn red.  I 
never experienced any distance between us.  The ecumenical work was the common 
language which created the identity between us.  There was nothing to be reminded that he 
was a white man.  Even when it comes to diet. He did not have a different dish – he just 
served himself from the same dish as others. 

The only hindrance was that he did not speak the language – though he did understand it.  
He did not want to come out about his understanding of Zulu.  He was there as an observer 
but he would make comments in English which would capture perfectly the meaning of the 
Zulu conversation.  He also understood Zulu habits and culture and practices.  But I can’t 
recall him ever trying to speak Zulu.1483 

In considering racial attitudes in South Africa, we also need to distinguish between two types of 
white people.  The legacy of the Anglo-Boer Wars means that there can be just as much animosity 
between Afrikaners and English-speaking white South Africans (‘Anglos’) as between people of 
different skin colour.  Note that in South Africa even someone like Kearney of Irish descent would be 
‘Anglo’ for racial purposes with no distinction drawn by the Afrikaners between people of English 
descent or of Irish.  This is ironic since in Ireland, Anglo would be used in two quite different ways: 
people living in Ireland who did not identify as Irish would use it to proudly assert their English (and 
usually Anglican) heritage; people living in Ireland who did identify as Irish (presumably Kearney’s 
ancestors) would use it pejoratively to describe the same group.1484   

There was at least one Afrikaner with whom Kearney was close, Ds Snyman.   

I was actually surprised that Paddy allowed me to become his friend.  There is a subtle 
superiority that the Anglos like to project.  But I never experienced that with Paddy though I 
did with another Anglo at Diakonia.  It struck me that, by the time I got there, Paddy had no 
one with whom to reflect on his experience of being a white person in a black world.  He had 
a great sensitivity to the way in which the Afrikaners had been persecuted by the British.  I 
think he had more hope that Afrikaners would transform than the English.1485 

This would suggest that Kearney’s concerns about those who were racially oppressed were in fact 
general concerns for anyone who was oppressed.  That meant his concern extended to a desire to 
affirm all groups even if they (like the Afrikaners) had once been the oppressors.   

Kearney had a particular way to demonstrate this when, in May 2010, he won the Murray-Tutu 
Award for his biography about +Hurley.1486  Andrew Murray (of Scottish Calvinist origin) was a Dutch 
Reformed Church Dominee.  Historically, the prestigious award had only been for Afrikaans 

 
1483 Nyuswa, Mxolisi. Personal interview by author, 5 May 2022 via Zoom (Head of KwaZulu Regional Christian Council) 
1484 Famously, the Duke of Wellington had been born in Ireland and was asked once if he considered himself an Irishman.  
He replied: “Just because a man is born in a stable that does not make him a horse.” 
1485 Snyman, Deon. Personal interview by author, 6 January 2021 in Malmesbury (Dutch Reformed Church Dominee and co-
worker at Diakonia) 
1486 SJTI Archive: BIO- 496/P/ 5 “Murray/ Tutu Book Award – May 2010” 
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theologians but, with the new South Africa, it has been renamed the Murray-Tutu Award and there 
was now a category for an English-language writer.   

In his acceptance speech, Kearney relates the story of a Pietermaritzburg Debating Society 
competition in 1945 in which a school student who spoke in Afrikaans was being teased by English-
speaking contestants.  +Hurley showed support for the boy and even spoke in Afrikaans himself.  He 
uses this to show that +Hurley’s political differences with (most) Afrikaners were not evidence of 
personal hostility.  He then allied himself with the same position by using the same method for 
winning over his audience – Kearney’s two final paragraphs were also in Afrikaans (though 
personally this author never heard him speak the language in the eight years of our acquaintance!). 

 

Personal Transformation 

Like so many white Christians of his generation fighting for justice, Kearney had to realise the need 
for a personal transformation if he was to be effective in the transformation of society.  Turner 
argues that whites need to change because they are also victims: this is not an ideal way for anyone 
to live. 

In South Africa whites as well as blacks are victims of the social structure.  They are of course 
victims of a different kind: the bulk of the whites are responsible victims, who exercise 
coercive power to keep the structure in existence.1487 

But he also warns against the subtle way in which whites, especially English-speaking whites, might 
appear to be progressive but actually have the opposite effect.  For example, he points out that the 
job of the English language universities is ‘to prepare white technocrats for their positions within the 
white elite’.   

Their pose of virtuous academic neutrality in fact means they are efficient servants of the 
existing interest structure.1488 

A fellow-traveller, and unlike Turner a fellow-believer, says something similar but more positively: 

We as Whites have had our vision [of the Gospel] blurred and our hearing hardened by living 
in this society inescapably as part of the oppressing class and also by centuries of teaching 
which, while claiming to be ‘pure’ Christianity, is based on and influenced by Western 
thought and Western cultural and social values.1489 

Turner had used the ‘eye of the needle’ image from Mt 19: 23-26 to describe something that is 
almost – but not quite – impossible.  Cosmas Desmond also sees transformation for White South 
Africans as something which is almost – but not quite – impossible but can be achieved with the help 
of Black South Africans: 

 
1487 Turner, Eye of the Needle, 10  
1488 Turner, Eye of the Needle, 137 
1489 Desmond, Cosmas. Christians or Capitalists? (London: Bowerdean, 1978) 47 



 
Appendix A: Kearney’s own sense of Racial Identity – Page 360 

 
 

This does not mean that Blacks are necessarily better Christians than Whites, but that Blacks 
can more effectively correct the distortions that Whites have introduced into Christianity 
and can thus lead both Blacks and Whites to a more authentic practice of Christianity.1490 

+Tutu, in an interview with Wallis and Hollyday, says something similar: 

We who are Black have an advantage over those who are White.  But I think a number of 
Whites have come to the experience of seeing some of the pain, and it’s carried into their 
hearts.1491 

Kearney was one of those whites who carried in his heart some of that experience of pain: his own 
pain as a result of intimidation and detention; and the pain of those he took the trouble to get close 
to.  I do not know if Kearney would have gone so far as to voice the idea that Black Christians must 
liberate Whites: but he would certainly have read the article in Reality at about the same time that 
he was contributing to the journal and, I suspect, would have agreed with the conclusions of the 
author: 

Be it as it may, white people, whether we like it or not, are our brothers.  We owe them not 
just passive love but creative and creating love.    

As a black Christian, I feel obliged to thank white European Christians for having realised that 
God did not send them to white people only, but also to me, black as I am.  In saying this, I 
hope that white people will be generous enough to reciprocate this sentiment of mine, as I 
feel moved at this hour that God has also sent me as a black person to tell them the Good 
News: that God has died in Christ to liberate the white man from the urge to oppress the 
black man. 

God will ask: ‘Black man, where were you when the white man abandoned my Gospel and 
went  to destruction?’.  When the black man answers: ‘I was only a k*ff*r, how could I dare 
to preach to my baas?’, God will say: ‘Was Christ’s resurrection not sufficient to liberate you, 
black man, from that kind of spiritual and psychological death? Go to eternal condemnation, 
black man, for you did not muster courage to save your white brother.’1492 

 

 
1490 Desmond, Christians or Capitalists?, 150 
1491 Wallis, Jim and Hollyday, Joyce. Crucible of Fire: the Church confronts Apartheid (Maryknoll NY: Orbis, 1989) 65 
1492 Buthelezi, Manas. “Black Christians must liberate Whites”. Reality: a journal of liberal and radical opinion (1973, 5:3) 5 


